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The Bodies and Minds of
Ordinary Beings

SHASASN

I HE sutras preached before the
Lotus Sutra deal with the bodies

and minds of ordinary beings. The Bud-
dha preached them in terms that would
be accessible to the minds of ordinary
people, and therefore, though they rep-
resent the preachings of the Buddha,
they do not go beyond the scope of the
minds of ordinary people. Hence they
are called the sutras that were preached
in accordance with the minds of others.

To illustrate, suppose that there are
parents who do not care for sake them-
selves, but who have a beloved son who
is extremely fond of it. Feeling tender-
ly toward their son and desiring to win
his affection, they urge him to have
some sake and in so doing pretend that
they themselves like it, too. The foolish
son thereupon concludes that his father
and mother in fact like sake.

The Trapusha Sutra' deals with the
realms of human and heavenly beings.
The Agama sutras deal with persons of
the two vehicles. The Flower Garland
Sutra deals with bodhisattvas. The Cor-
rect and Equal and the Wisdom sutras
in some respects resemble the Agama
and Trapusha sutras, and in others, the
Flower Garland Sutra.

When ordinary people in this latter
age read these various sutras, they sup-
pose that these sutras accord with the
mind of the Buddha. But if we pon-
der the matter closely, we will see that

in fact what they are reading is only
a reflection of their own minds. And
since their own minds are naturally
uncultivated, there is little merit to be
gained thereby.

The Lotus Sutra, on the other hand,
is known as a sutra that was preached
in accordance with the Buddha’s own
mind. Because the Buddha’s mind is an
excellent mind, persons who read this
sutra, even though they may not un-
derstand its meaning, will gain ines-
timable benefit.

Mugwort that grows in the midst of
hemp, or a snake inside a tube [will as
a matter of course become straight],
and those who associate with people of
good character will consequently be-
come upright in heart, deed, and word.
The Lotus Sutra exerts a similar influ-
ence. The Buddha will look upon one
who simply puts faith in this sutra as
a good person.

Concerning the Lotus Sutra, how-
ever, the form of its teaching will vary
depending upon the people’s capacity,
the time, the country, and the individ-
uals who propagate it. Yet it seems that
even bodhisattvas who have reached
the stage of near-perfect enlightenment
do not understand these relationships.
How much less can ordinary people in
the latter age ever fathom them!

In general, there are three kinds of
messengers. The first kind is extremely
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clever. The second is not particularly
clever but is not foolish, either. The
third is extremely foolish but neverthe-
less reliable.

Of these three types, the first will
commit no error [in transmitting the
message|. The second, being somewhat
clever but not quite as clever as the first
type, will add his own words to his
lord’s message. Thus he is the worst
possible type of messenger. The third
type, being extremely foolish, will not
presume to insert his own words and,
being honest, will relay his lord’s mes-
sage without deviating from it. Thus
he is a better messenger than the sec-
ond type, and occasionally may be even
better than the first.

The first type of messenger may be
likened to the four ranks of sages in
India. The second type corresponds to
the teachers in China. And the third
type may be likened to the ignorant
but honest persons among the ordinary
people of this latter age.

I will set aside here the period when
the Buddha lived in this world. The
period of a thousand years that fol-
lowed from the day after his passing is
known as the Former Day of the Law.
This thousand-year period of the For-
mer Day is divided into two. During
the first five hundred years, the teach-
ings of the Hinayana sutras spread. The
persons who propagated them were
Mahakashyapa, Ananda, and others. In
the second five hundred years, Ashva-
ghosha, Nagarjuna, Asanga, Vasuban-
dhu, and others spread the teachings of
the provisional Mahayana sutras. Some
among these scholars wrote about parts
of the Lotus Sutra, and others made
no mention of it whatsoever. Of the
scholars who appeared after this thou-
sand-year period of the Former Day,
their views in a few cases resembled the
Buddhas own teaching, but for the
most part they fell into error. Of those
who [appeared in the Former Day and]
were not in error, but whose treatises

were incomplete, we may name Maha-
kashyapa, Ananda, Ashvaghosha, Naga-
rjuna, Asanga, and Vasubandhu.

In the thousand-year period of the
Middle Day of the Law, Buddhism was
introduced to China. But at first, be-
cause of controversy with the Confu-
cians, there was apparently no time to
delve into the internal divisions of Bud-
dhism, such as the distinction between
Mahayana and Hinayana, and between
provisional and true teachings.

As the Buddhist teachings spread
more widely and one doctrine after
another was introduced from India,
some persons who had earlier seemed
discerning now appeared, in the light
of more recently introduced sutras and
treatises, to have been foolish. There
were also some who had earlier been
thought foolish, but who were now
seen to have been wise. In the end,
ten different schools? developed, and a
thousand or ten thousand different in-
terpretations were propounded. Igno-
rant people did not know which to ad-
here to, while the attachment to their
own views of those thought to be wise
was extreme.

In the end, however, there was one
opinion that all agreed upon. It was, in
short, that of all the teachings set forth
in the course of the Buddha’ lifetime
the Flower Garland Sutra ranked first,
the Nirvana Sutra, second, and the
Lotus Sutra, third. No one from the
ruler on down to the common people
disputed this interpretation, because
it was shared by the Dharma Teacher
Fa-ylin, the Dharma Teacher Chih-
tsang, and the other leaders of the ten
schools, who were all looked up to as
great sages.

Then, in the time of the Ch’en and
Sui dynasties during the Middle Day
of the Law, there appeared a young
priest named Chih-i, who was later to
be known as the Great Teacher T’ien-
t'ai Chih-che. Although he taught

many doctrines, his teachings ultimately
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centered upon this single issue of the
relative superiority of the Lotus, Nir-
vana, and Flower Garland sutras.

The Dharma Teacher Chih-i de-
clared that the teachers of Buddhism
had these three works ranked upside
down. The ruler of the Ch’en dynasty,
in order to determine the truth of the
matter, thereupon summoned a group
of more than a hundred men, includ-
ing the Administrator of Priests Hui-
heng, the Supervisor of Priests Hui-
k’uang, the Dharma Teacher Hui-jung,
and the Dharma Teacher Fa-sui,® all
among the most eminent leaders of the
ten schools of the north and south, and
had them confront Chih-i in debate.

The Dharma Teacher Chih-i said:
“The Lotus Sutra itself says, ‘among
the sutras, it holds the highest place’* It
also says, ‘Among the sutras I [Shakya-
muni| have preached, now preach, and
will preach, this Lotus Sutra is the most
difficult to believe and the most diffi-
cult to understand.”® The Immeasurable
Meanings Sutra makes clear that the
sutras the Buddha already ‘has preach-
ed’ here refer to ‘the teaching of great
wisdom and the Flower Garland teach-
ing of the ocean-imprint meditation’
and so forth. And with regard to the
sutras he ‘will preach, the Nirvana Su-
tra says, ‘...from the prajna-paramita
(the teachings of the perfection of wis-
dom) he brought forth the Nirvana
Sutra’ These scriptural passages show
that the Lotus Sutra is superior to the
Flower Garland and Nirvana sutras; they
make it abundantly clear, clear as could
possibly be. You should understand ac-
cordingly.”

Rebuked in this manner, some of his
opponents simply shut their mouths,
others spewed out abuse, while still
others turned pale. The Ch’en ruler
then rose from his seat and bowed
three times, and all the hundred offi-
cials pressed their palms together in rev-
erence. Powerless to prevail, the leaders
of the other schools conceded defeat.

Thus it was established that the Lotus
Sutra holds the highest place among
the teachings of the Buddha’s lifetime.

Then, during the latter five hundred
years of the Middle Day of the Law,
new translations® of the sutras and trea-
tises appeared one after another. In the
third year of the Chen-kuan era (629)
in the reign of Emperor T ai-tsung, a
priest named Hsiian-tsang journeyed
to India. He spent seventeen years mas-
tering the various Buddhist doctrines
of the five regions of India and re-
turned to China in the nineteenth year
of the same era (645), introducing the
Profound Secrets Sutra, The Treatise on
the Stages of Yoga Practice, The Treatise on
the Consciousness-Only Doctrine, and the
other teachings of the Dharma Charac-
teristics school.

Hsiian-tsang  declared, ‘““Although
there are many different schools in In-
dia, this school is the foremost.” Em-
peror T’ai-tsung was one of the wor-
thiest rulers China has known, and he
took Hstian-tsang to be his teacher.

In essence, what this school teaches
is that for some persons the three vehi-
cles are a mere expedient and the one
vehicle represents the truth, while for
others the one vehicle is an expedient
and the three vehicles represent the
truth. It also teaches that the five na-
tures are completely separate, and that
those sentient beings whose nature pre-
destines them [to the two vehicles] or
who lack the nature of enlightenment
can never attain Buddhahood.

Such doctrines were as incompat-
ible with those of the T’ien-t’ai school
as are fire and water. But by this time
both the Great Teacher T’ien-t’ai and
the Great Teacher Chang-an had passed
on, and their successors were not the
men they ought to have been. Hence
it appeared that the T’ien-t’ai school
had already gone down in defeat.

Later, during the reign of Empress
Wu, the Flower Garland school ap-
peared in China. The translation of the
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Flower Garland Sutra in sixty volumes,
which the Great Teacher T’ien-t’ai had
criticized, was set aside, and thereafter
the school was established on the basis
of a new translation of the Flower Gar-
land Sutra in eighty volumes, intro-
duced by the Tripitaka Master Jih-chao.”
In general, this school teaches that the
Flower Garland Sutra represents the
“root teaching” of the Buddha while
the Lotus Sutra represents the “branch
teachings.” Empress Wu was a Buddhist
nun, and she had a certain degree of
understanding of both the Buddhist and
non-Buddhist scriptures. In her arro-
gance she looked down upon the T’ien-
t’ai school. Between the Dharma Char-
acteristics and Flower Garland schools,
the Lotus Sutra thus became doubly
obscured.

Later, in the reign of Emperor Hsiian-
tsung, the three Tripitaka masters Shan-
wu-wei, Chin-kang-chih, and Pu-k’ung
traveled to China from India, bringing
with them the Mahavairochana, Dia-
mond Crown, and Susiddhikara sutras.
In both their character and doctrine,
these three men were quite beyond
comparison with the earlier teachers of
Buddhism in China. And, in addition,
because they introduced mudras and
mantras, which had been previously
unknown, it was thought that Buddhism
had not really existed in China before
their arrival. These men declared that
the T’ien-t’ai school was superior to the
Flower Garland, Dharma Characteris-
tics, and Three Treatises teachings, but
that it could not measure up to the doc-
trines of the True Word sutras.

Still later, the Great Teacher Miao-lo
produced refutations of the Dharma
Characteristics, Flower Garland, and
True Word schools, schools that the
Great Teacher T’ien-t’ai had of course
not criticized. But he did not carry out
his refutations in a public debate, as
the Great Teacher T’ien-t’ai had done.
Thus the Lotus Sutra became like a
piece of fine brocade worn in the dark

of night, while the mudras and man-
tras, which are not to be found in the
Lotus Sutra, were clearly visible before
people’s eyes. Therefore, everyone be-
lieved the True Word school to be su-
perior.

During the Middle Day of the Law,
Buddhism was introduced to Japan in
the sixth year of the reign of Emper-
or Kimmei (545).®> During the more
than two hundred years from the reign
of Emperor Kimmei to the reign of
Emperor Kammu, the six schools—
the Three Treatises, Establishment of
Truth, Dharma Characteristics, Dhar-
ma Analysis Treasury, Flower Garland,
and Precepts—were propagated. The
teachings of the True Word school
were introduced during the reign of the
torty-fourth sovereign, Empress Gen-
sho, and those of the T’ien-t’ai school,
during the reign of the forty-fifth sover-
eign, Emperor Shomu.’ But neither of
these teachings was propagated at the
time.

During the reign of Emperor Kam-
mu, there lived the priest Saicho, who
was later known as the Great Teacher
Dengyo. Before journeying to T’ang
China, he mastered the teachings of
the six schools, and in addition, he
spent fifteen years in seclusion on the
mountain'’ examining the doctrines of
the T’ien-t’ai and True Word schools.
Therefore, even before going to China
he was able to criticize the earlier
six schools from the viewpoint of the
T’ien-t’ai teachings, and his criticisms
persuaded all the leaders of the seven
major temples of Nara to acknowl-
edge themselves as his disciples. Thus
the doctrines of the six schools were
refuted.

Later, in the twenty-third year of
the Enryaku era (804), he journeyed
to China, returning to Japan in the
twenty-fourth year of the same era. At
that time he propagated the T’ien-t’ai
and True Word teachings in Japan. But
as far as their relative superiority was

1131



THE BODIES AND MINDS OF ORDINARY BEINGS

concerned, though he discerned it in
his heart, it appears that he did not ex-
pound it to others.

During this same period lived Ku-
kai, later known as the Great Teacher
Kobo. He, too, went to China in the
twenty-third year of the Enryaku era
and returned to Japan in the third year
of the Daido era (808). He studied only
the teachings of True Word and propa-
gated them in Japan. In his opinion,
the Lotus Sutra could not measure up
even to the Flower Garland Sutra,
much less to the True Word teachings.

The Great Teacher Dengyo had a
disciple named Ennin, who was later
known as the Great Teacher Jikaku. He
went to China in the fifth year of the
Jowa era (838) and returned to Japan
in the fourteenth year of the same
era. During those ten years he stud-
ied both the True Word and T’ien-
t’ai doctrines. While in Japan, he had
thoroughly studied the Tendai and
True Word doctrines under the Great
Teacher Dengyo, Gishin, and Encho,
and in addition, during his ten years
in China he studied True Word un-
der eight distinguished teachers' and
received instruction in the T’ien-t’ai
teachings from Tsung-jui, Chih-yiian,'?
and others. After returning to Japan, he
announced that the T’ien-t’ai and True
Word schools alike represented the fla-
vor of ghee, and that the sutras of both
schools were profound and subtle. An
imperial edict was issued supporting
these opinions.

After him there appeared Enchin,
later known as the Great Teacher Chi-
sho. Before journeying to China, he
was a disciple of the Reverend Gishin.
While in Japan, he studied the Tendai
and True Word teachings under Gi-
shin, Encho, Ennin, and others. In ad-
dition, he went to China in the third
year of the Ninju era (853), return-
ing in the first year of the Jogan era
(859). During his seven years in China,
he made a thorough study of the two

teachings of the T’ien-t’ai and True
Word schools under such men as Fa-
ch’tian and Liang-hsii."?

He declared that the relative merits
of the two schools of Tendai and True
Word were as clear as though reflected
in a mirror, but that this point would
surely be disputed in later times, and so
he would settle the matter. He there-
fore stated his opinion that the two
schools of Tendai and True Word were
comparable to the two eyes of a person
or the two wings of a bird. Those who
held interpretations at variance with
this were going against the founder, the
Great Teacher Dengyo, and should not
remain on the mountain. An imperial
edict was again promulgated in support
of this position, and Enchin spread his
interpretation throughout the country.

Thus it would appear that, though
there have been many wise persons in
both China and Japan, there have been
none who could refute this interpreta-
tion. If it is valid, then those who prac-
tice in accordance with it are certain to
attain Buddhahood, and those rulers
who pay respect to it are bound to
enjoy peace and safety in their realm.

I had thought that, should I venture
to share my own opinion with others,
they would not only refuse to heed it
but in fact would try to do me harm,
and that my disciples and lay supporters
who heard my views would also be
placed in peril. And in fact everything
has turned out just as I anticipated.

Nevertheless, I believe that the in-
terpretations put forth by the persons
I have mentioned simply do not ac-
cord with the Buddha’s true intention.
Judging from the eight volumes and
twenty-eight chapters of the Lotus Su-
tra, if there should be any other sutra
that surpasses it, then the Lotus Sutra
would represent no more than a gath-
ering of the Buddhas of the ten direc-
tions who came together to pile up
great lies. But in fact when we examine
the Flower Garland, Nirvana, Wisdom,
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Mahavairochana, and Profound Secrets
sutras, we do not find any passage that
controverts the Lotus Sutra’s clear state-
ment that “among the sutras, it holds
the highest place.”

Thus, although Shan-wu-wei, Hsiian-
tsang, Kobo, Jikaku, Chisho, and the
others put forth a variety of clever argu-
ments, they could produce no passage
of scripture proving the Lotus Sutra to
be inferior to the Mahavairochana Sutra.
Their whole argument rests solely on
the question of whether the sutra in-
cludes mudras and mantras. Rather than
writing hundreds of volumes of argu-
ment, traveling back and forth between
China and Japan with their unending
schemes, and arranging for the promul-
gation of imperial edicts in order to in-
timidate people, they would have been
better oft producing some clear passage
of proof in the sutras themselves. Who
then could have doubted their asser-
tions?

Dewdrops accumulate to form a
stream, and streams accumulate to form
the great ocean. Particles of dust ac-
cumulate to form a mountain, and
mountains accumulate to form Mount
Sumeru. And in the same way, trifling
matters accumulate to become grave
ones. How much more so in the case
of this matter, which is the gravest of
alll When these men wrote their com-
mentaries, they should have exerted
themselves in examining both the prin-
ciples and documentary evidence of
the two teachings, and when the court
issued imperial edicts, it, too, should
have delivered its admonitions after
thoroughly investigating both sides and
citing some clear passage of proof.

Not even the Buddha himself could
repudiate his statement that, among
all the sutras he has preached, now
preaches, and will preach, [the Lotus
Sutra stands supreme]. How much less,
then, can scholars, teachers, and rulers
of states use their authority to do so!
This statement [of the Buddha] has

been heard by Brahma, Shakra, the
gods of the sun and moon, and the
four heavenly kings, and duly recorded
in their respective palaces.

So long as the people truly did not
know of this statement, it seems that
the false interpretations of the teachers
I mentioned spread without anyone
incurring retribution. But once a per-
son of forceful character has come for-
ward to make this sutra passage known
in a bold and uncompromising fashion,
then grave matters are certain to oc-
cur. Because people have looked down
on this person and cursed him, struck
him, sent him into exile, or attempted
to take his life, Brahma, Shakra, the
gods of the sun and moon, and the
four heavenly kings have risen up in
anger and become that votary’s allies.
Thus unexpected censures have come
down from heaven, and the people are
about to be wiped out and the nation
destroyed.

Though the votary of the Lotus Su-
tra may be of humble background, the
heavenly deities who protect him are
tearsome indeed. If an asura tries to
swallow the sun or moon, its head will
split into seven pieces.' If a dog barks
at a lion, its bowels will rot. And as
I view the situation today, the same
sort of retribution is happening here in
Japan.

On the other hand, those who give
alms and support to the votary will
receive the same benefit as though
making offerings to the Lotus Sutra
itself. As the Great Teacher Dengyo
says in his commentary, “Those who
praise him will receive blessings that
will pile up as high as Mount Calm
and Bright, while those who slander
him will be committing a fault that will
condemn them to the hell of inces-
sant suffering”’’®

The person who offered a humble
meal of millet to a pratyekabuddha
became the Thus Come One Treasure
Brightness.!® He who offered a mud
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pie to the Buddha became the ruler of
Jambudvipa."” Though one may per-
form meritorious deeds, if they are
directed toward what is untrue, then
those deeds may bring great evil, but
they will never result in good. On the
other hand, though one may be igno-
rant and make meager offerings, if one
presents those offerings to a person
who upholds the truth, one’s merit will
be great. How much more so in the
case of people who in all sincerity

make offerings to the correct teaching!

In addition, we live today in a time
of trouble, when there is little that
ordinary people can do. And yet, busy
as you are, in your sincerity you have
sent me thick-stemmed bamboo shoots
of the moso variety'® as offerings to the
Lotus Sutra here in the mountains.
Surely you are sowing good seeds in a
field of fortune. My tears never cease
to flow when I think of it.

SHNSN

Background

The opening and concluding portions
of this letter have been lost, so its date
and recipient are both unknown. From
the contents of this existing portion,
however, it would seem that Nichiren
Daishonin wrote it at Minobu to one
of his devoted believers.

In the beginning of this letter, the
Daishonin declares that all the sutras
expounded before the Lotus Sutra are
to be classified as “according with the
minds of others.”” That is, they are pro-
visional teachings accommodated to
the people’s understanding. The Lotus
Sutra, on the other hand, is said to
“accord with the Buddha’s own mind.”
It is the teaching in which the Buddha
directly revealed his own enlighten-
ment. The provisional teachings set
forth only partial aspects of the truth,
for they are expounded in accordance
with the people’s capacity, while the
true teaching or Lotus Sutra reveals the
truth in its entirety. The Daishonin
asserts that those who take faith in the
Lotus Sutra, even without understand-
ing its meaning, will naturally gain im-
measurable benefit.

He then briefly traces the history of
the transmission of the Lotus Sutra in
India, China, and Japan during the For-
mer, Middle, and Latter Days of the

Law. In so doing, he uses the analogy
of three kinds of messengers, who cor-
respond respectively to the Buddhist
teachers of the Former, Middle, and
Latter Days of the Law.

The greater part of his discussion in
this letter focuses on the Middle Day
of the Law, when the message of the
Lotus Sutra became overshadowed by
other teachings. In China, the Great
Teacher T’ien-t’ai made clear the su-
premacy of the Lotus Sutra when he
met in debate with leaders of the ten
schools of the north and south. After
T’ien-t’ai’s death, however, the central
position of the Lotus Sutra was ob-
scured by the introduction from India
of the Dharma Characteristics, Flower
Garland, and True Word schools. The
Great Teacher Miao-lo to some extent
revived T’ien-t’ai’s teaching, but his ef-
forts fell short of restoring the Lotus
Sutra to its former uncontested place of
honor.

In Japan, the supreme position of
the Lotus Sutra was established by the
Great Teacher Dengyo, the founder of
the Japanese Tendai school. However,
during the same period, Kobo estab-
lished the esoteric True Word school,
and Dengyo’s successors eventually fell
under its influence, placing the Lotus
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Sutra on the same level as the esoteric
teachings. Thus the teaching of the
Lotus Sutra became obscured.

The Daishonin here criticizes the
arguments of such teachers as Shan-
wu-wei, Hstian-tsang, Kobo, Jikaku,
and Chisho, pointing out that they
have no basis in the Buddhist sutras. In
contrast, the “Teacher of the Law”
chapter of the Lotus Sutra clearly states:
“Among the sutras I [Shakyamuni Bud-
dha] have preached, now preach, and
will preach, this Lotus Sutra is the most

Notes

1. A sutra, now lost, in which Shakya-
muni is said to have expounded the five
precepts and the ten good precepts for the
sake of Trapusha and Bhallika, two mer-
chants who had offered him barley and
honey soon after his enlightenment. The
Profound Meaning of the Lotus Sutra cites a
teacher of northern China who assigned
this sutra to the category of teachings for
human and heavenly beings.

2. Three schools of southern China and
seven schools of northern China.

3. Hui-heng (515—589), Hui-k’uang (534—
613), and Hui-jung (d. §86) were priests of
the Northern and Southern Dynasties peri-
od. Hui-heng was appointed general admin-
istrator of priests in §86. His debate with the
Great Teacher T’ien-t’ai is mentioned in The
Continued Biographies of Eminent Priests. Ac-
cording to the work, Hui-k’uang was instru-
mental in propagating the teachings of The
Summary of the Mahayana and The Treatise on
the Consciousness-Only Doctrine translated by
Paramartha. Hui-jung was a disciple of Fa-
yiin, who was revered as one of the three
great teachers of the Liang dynasty. Fa-sui
(n.d.) was a priest of Ting-lin-ssu temple,
who lived during the Ch’en and the Sui
dynasties. According to The Biography of the
Great Teacher T’ien-t’ai Chih-che of the Sui
Dynasty, when T’ien-t’ai lectured on the
title of the Lotus Sutra at Wa-kuan-ssu tem-
ple in Chin-ling, the capital of the Ch’en,
Fa-sui attended it in his capacity as the chief
priest of Ting-lin-ssu and, deeply affected
by T’ien-t’ai’s doctrine, became his follow-
er on the spot.

4. Lotus Sutra, chap. 14.

5. Ibid., chap. 10.

difficult to believe and the most diffi-
cult to understand,” thus showing the
Lotus Sutra to be the most profound
teaching. When he sought to make the
purport of this passage clear to all, the
Daishonin says, he met with persecu-
tion; this, in turn, became the cause for
various calamities. In contrast, he ex-
plains that those who support the votary
of the Lotus Sutra will gain the same
benefit as they would by serving the
Lotus Sutra itself.

6. Translations made by Hslian-tsang
(602—664) and those who came after him.
They tend to be more literal than the “old
translations,” which preceded them.

7. Jih-chao (Skt Divakara, 613—687) was
a monk from central India. He went to
China in 676, where he produced the
translations of eighteen texts. It is not cer-
tain in what sense the Daishonin says that
Jih-chao “introduced” the eighty-volume
Flower Garland Sutra. He may be referring
to the fact that the Flower Garland pa-
triarch Fa-tsang used the “Entering the
Dharma Realm” chapter of the Flower
Garland Sutra that Jih-chao had translated
to supplement a deficiency in the old trans-
lation.

8. Today the date usually given for the
official introduction of Buddhism to Japan
is §38.

9. A Brief History of Japan quotes an
unidentified source to the effect that the
True Word master Shan-wu-wei visited
Japan in the first year of the Yoro era (717)
during Empress Gensho’s reign. Though
most probably not factual, it is a tradition
that seems to have been accepted in the
Daishonin’s time. The priest Ganjin (Chin
Chien-chen) brought T’ien-t’ai’s three ma-
jor works from China in 754 when he jour-
neyed to Japan at Emperor Shomu’s invi-
tation to instruct priests and nuns in the
Buddhist precepts.

10. The mountain refers here to Mount
Hiei, located between Lake Biwa and the
imperial capital at Kyoto. Later it became
the site of Enryaku-ji, the head temple of
the Japanese Tendai school.

11. Fa-ch’ian, Yuan-cheng, Tsung-jui,

1135



THE BODIES AND MINDS OF ORDINARY BEINGS

Ch’tian-ya, I-chen, Pao-yiieh, K’an, and
Wei-chin.

12. Tsung-jui (n.d.) was a priest of Hsi-
ming-ssu temple in Ch’ang-an, different
from the Tsung-jui listed in the preceding
note. According to The Genko Era Biogra-
phies of Eminent Priests, Ennin studied San-
skrit with Tsung-jui when he went to
T’ang China in 838. Chih-yiian (768-844)
was a priest of the T’ien-t’ai school during
the T’ang dynasty, who lived at Hua-yen-
ssu temple on Mount Wu-t’ai.

13. Fa-ch’ian (n.d.) was a True Word
priest of the T’ang dynasty. He is said to
have instructed both Ennin and Enchin in
the esoteric teachings when they journeyed
to China. Liang-hsii (n.d.) was a priest of
the T’ien-t’ai school during the T’ang
dynasty.

14. According to The Tieatise on the
Great Perfection of Wisdom, when the asura
king Rahula threatened to swallow the
moon, the Buddha reproved him, saying
that, if he did so, his head would split into
seven pieces. A version of the same story in
The Words and Phrases of the Lotus Sutra says
that Rahula threatened to engulf both the
sun and moon.

15. A Clarification of the Schools Based on
T’ien-t’ai’s Doctrine.

16. Probably this refers to Aniruddha,
a cousin of Shakyamuni and one of his
ten major disciples. He was predicted to
become the Thus Come One Universal
Brightness according to the Lotus Sutra,
who is referred to in the text as Treasure
Brightness.

17. This refers to the boy Virtue Victo-
rious who offered a mud pie to Shakya-
muni Buddha. According to The Story of
King Ashoka, as a result of this offering, a
hundred years after the Buddha’s death the
boy Virtue Victorious was reborn as King
Ashoka.

18. The name moso (Chin meng-tsung)
came from the filial son Meng-tsung who
lived at Wu during the period of the Three
Kingdoms (220—280). According to Tales of
Times Now Past, bamboo shoots were a
favorite food with his mother. One winter
morning, she could not get any bamboo
shoots, for the ground was frozen with
the snow. When Meng-tsung lamented to
heaven at this, bamboo shoots spontaneous-
ly sprouted in the garden.

1136



	Home
	Search
	Subject Index
	Pop-Up Glossary
	Table of Contents
	Help
	WND-CD User Guide
	Acrobat Reader Help

	The Writings (alphabetical)
	Actions of the Votary of the Lotus Sutra, The
	Background

	Aspiration for the Buddha Land
	Background

	Banishment to Sado
	Background

	Birth of Tsukimaro, The
	Background

	Blessings of the Lotus Sutra, The
	Background

	Bodies and Minds of Ordinary Beings, The
	Background

	Bow and Arrow, The
	Background

	Comparison of the Lotus and Other Sutras, A
	Background

	(Part One) Conversation between a Sage and an Unenlightened Man
	Background

	(Part Two) Conversation between a Sage and an Unenlightened Man
	Background

	Daimoku of the Lotus Sutra, The
	Background

	Difficulty of Sustaining Faith, The
	Background

	Doctrine of Attaining Buddhahood in One’s Present Form, The
	Background

	Dragon Gate, The
	Background

	Drum at the Gate of Thunder, The
	Background

	Earthly Desires Are Enlightenment
	Background

	Easy Delivery of a Fortune Child
	Background

	Eight Winds, The
	Background

	Embankments of Faith, The
	Background

	Encouragement to a Sick Person
	Background

	Entity of the Mystic Law, The
	Background

	Essence of the “Life Span” Chapter, The
	Background

	Essence of the “Medicine King” Chapter, The
	Background

	Essentials for Attaining Buddhahood, The
	Background

	Father Takes Faith, A
	Background

	Farther the Source, the Longer the Stream, The
	Background

	Flowering and Bearing Grain
	Background

	Four Debts of Gratitude, The
	Background

	Fourteen Slanders, The
	Background

	General Stone Tiger
	Background

	Gift of Clear Sake, The
	Background

	Gift of Rice, The
	Background

	Gods Same Birth and Same Name, The
	Background

	Good Fortune in This Life
	Background

	Good Medicine for All Ills, The
	Background

	Great Bodhisattva Hachiman
	Background

	Great Evil and Great Good
	Background

	Happiness in This World
	Background

	Hell Is the Land of Tranquil Light
	Background

	Heritage of the Ultimate Law of Life, The
	Background

	Hero of the World, The
	Background

	How Those Initially Aspiring to the Way Can Attain Buddhahood through the Lotus Sutra
	Background

	Izu Exile, The
	Background

	Kalpa of Decrease, The
	Background

	King Rinda
	Background

	Lessening One’s Karmic Retribution
	Background

	Letter from Echi
	Background

	Letter from Sado
	Background

	Letter from Teradomari
	Background

	Letter to Akimoto
	Background

	Letter to Endo Saemon-no-jo
	Background

	Letter to Gijo-bo
	Background

	Letter to Horen
	Background

	Letter to Jakunichi-bo
	Background

	Letter to Konichi-bo
	Background

	Letter to Misawa
	Background

	Letter to Niike
	Background

	Letter to Priest Nichiro in Prison
	Background

	Letter to Shomitsu-bo
	Background

	Letter to the Brothers
	Background

	Letter to the Lay Nun of Ko
	Background

	Letter to the Lay Priest Domyo
	Background

	Letter to the Lay Priest Ichinosawa
	Background

	Letter to the Lay Priest Nakaoki
	Background

	Letter to the Priests of Seicho-ji
	Background

	Letter to the Sage Nichimyo
	Background

	Letter of Petition from Yorimoto, The
	Background

	Many in Body, One in Mind
	Background

	Meaning of Faith, The
	Background

	Mongol Envoys, The
	Background

	New Year’s Gosho
	Background

	No Safety in the Threefold World
	Background

	Object of Devotion for Observing the Mind Established in the Fifth Five-Hundred-Year Period after the Thus Come One’s..., The
	Background

	Offering of an Unlined Robe, The
	Background

	On Attaining Buddhahood in This Lifetime
	Background

	On Consecrating an Image of Shakyamuni Buddha Made by Shijo Kingo
	Background

	On Curing Karmic Disease
	Background

	On Establishing the Correct Teaching for the Peace of the Land
	Background
	Postscript

	On Establishing the Four Bodhisattvas as the Object of Devotion
	Background

	On Filial and Unfilial Conduct
	Background

	On Offering Prayers to the Mandala of the Mystic Law
	Background

	On Offerings for Deceased Ancestors
	Background

	On Omens
	Background

	On Persecutions Befalling the Sage
	Background

	On Practicing the Buddha’s Teachings
	Background

	On Prayer
	Background

	On Prolonging One’s Life Span
	Background

	On Rebuking Slander of the Law and Eradicating Sins
	Background

	On Recommending This Teaching to Your Lord and Avoiding the Offense of Complicity in Slander
	Background

	On Repaying Debts of Gratitude
	Background

	On the Buddha’s Prophecy
	Background

	On the Four Stages of Faith and the Five Stages of Practice
	Background

	On the Treasure Tower
	Background

	On Upholding Faith in the Gohonzon
	Background

	One Essential Phrase, The
	Background

	One-eyed Turtle and the Floating Log, The
	Background

	(Part One) Opening of the Eyes, The
	Background

	(Part Two) Opening of the Eyes, The
	Background

	Opening the Eyes of Wooden and Painted Images
	Background

	Origin of the Service for Deceased Ancestors, The
	Background

	Outline of the “Entrustment” and Other Chapters, An
	Background

	Persecution at Tatsunokuchi, The
	Background

	Persecution by Sword and Staff
	Background

	Person and the Law, The
	Background

	Place of the Cluster of Blessings, The
	Background

	Problem to Be Pondered Night and Day, The
	Background

	Proof of the Lotus Sutra, The
	Background

	Propagation by the Wise
	Background

	Properties of Rice, The
	Background

	Pure and Far-Reaching Voice, The
	Background

	Questions and Answers about Embracing the Lotus Sutra
	Background

	Rationale for Writing “On Establishing the Correct Teaching for the Peace of the Land”, The
	Background

	Real Aspect of the Gohonzon, The
	Background

	Receipt of New Fiefs, The
	Background

	Recitation of the “Expedient Means” and “Life Span” Chapters, The
	Background

	Reply to a Believer
	Background

	Reply to Hakiri Saburo
	Background

	Reply to Hoshina Goro Taro
	Background

	Reply to Jibu-bo
	Background

	Reply to Kyo’o
	Background

	Reply to Matsuno
	Background

	Reply to Niiama
	Background

	Reply to Onichi-nyo
	Background

	Reply to Sairen-bo
	Background

	Reply to the Followers
	Background

	Reply to the Lay Nun Myoho
	Background

	Reply to the Lay Nun Nichigon
	Background

	Reply to the Lay Priest of Ko
	Background

	Reply to the Lay Priest Soya
	Background

	Reply to the Lay Priest Takahashi
	Background

	Reply to the Mother of Ueno
	Background

	Reply to the Wife of Matsuno
	Background

	Reply to Tokimitsu
	Background

	Reply to Yasaburo
	Background

	Roots of Good Fortune
	Background

	Royal Palace, The
	Background

	Sage Perceives the Three Existences of Life, A
	Background

	Selection of the Time, The
	Background

	Ship to Cross the Sea of Suffering, A
	Background

	Sons Pure Storehouse and Pure Eye, The
	Background

	Story of Ohashi no Taro, The
	Background

	Strategy of the Lotus Sutra, The
	Background

	Supremacy of the Law, The
	Background

	Sutra of True Requital, The
	Background

	Swords of Good and Evil, The
	Background

	Teaching, Capacity, Time, and Country, The
	Background

	Teaching for the Latter Day, The
	Background

	Teaching, Practice, and Proof, The
	Background

	Teaching That Accords with the Buddha’s Mind, The
	Background

	Third Day of the New Year, The
	Background

	Third Doctrine, The
	Background

	“This Is What I Heard”
	Background

	“This Person Advances through the World”
	Background

	Three Kinds of Treasure, The
	Background

	Three Obstacles and Four Devils, The
	Background

	Three Tripitaka Masters Pray for Rain
	Background

	Treasure of a Filial Child, The
	Background

	Treatment of Illness, The
	Background

	Tripitaka Master Shan-wu-wei, The
	Background

	True Aspect of All Phenomena, The
	Background

	Two Kinds of Faith, The
	Background

	Two Kinds of Illness, The
	Background

	Unity of Husband and Wife, The
	Background

	Universal Salty Taste, The
	Background

	Unmatched Blessings of the Law, The
	Background

	Unseen Virtue and Visible Reward
	Background

	Votary of the Lotus Sutra Will Meet Persecution, The
	Background

	Warning against Begrudging One’s Fief, A
	Background

	Wealthy Man Sudatta, The
	Background

	White Horses and White Swans
	Background

	Winter Always Turns to Spring
	Background

	Wonderful Means of Surmounting Obstacles, The
	Background

	Workings of Brahma and Shakra, The
	Background

	Wu-lung and I-lung
	Background


	Appendices and Glossary
	A The Japanese Titles of the Writings in This Volume
	B The Recipients and the Writings They Received
	C Sanskrit Personal Names and Their Japanese Equivalents
	D Chinese Personal Names and Their Japanese Equivalents
	E English Personal Names and Their Japanese Equivalents
	F Personal Names in Japanese and the Sanskrit, Chinese, or English Equivalents Used
	G The Documents Referred to in the Text and Their Japanese Titles
	H The Japanese Titles of the Documents Referred to in the Text
	I Lotus Sutra Chapter Titles and Their Abbreviated Forms
	J Names of Buddhist Schools
	K Events in the Life of Nichiren Daishonin
	L Genealogy of the Hojo Clan
	M Maps
	N Chinese Dynasties
	O Chinese Zodiacal Symbols
	Glossary


